one,” He says,
because my Father
us it is that, if not all, yet
d; whereas, by the power of

by reaso

that, if

Condemnation of Peasant Revolt

Martin Luther

In 1524 a major peasant revolt broke out in Germany.
Longstanding economic and social conflicts came to a head
as peasants rose against their lords, the German princes.
The peasants expected to be supported by Luther, who had
so recently turned on the Church in the name of Christian
liberty. Luther’s concerns, however, were primarily spiritual;
he did not intend his challenge to papal authority to be ex-
tended to social and political authority in general. Hesitant
at first, Luther clearly sided with the princes as the peasant
revolt spread and became more serious. Luther lost much
popular support, particularly among peasants, who turned
instead to more radical groups like the Anabaptists. But
Luther gained important political allies among the princes,
who savagely put down the revolt. Lutheranism became cast
as a movement that supported strong secular authority. The
following is an excerpt from Luther's condemnation of the
peasant revolt.

CONSIDER: Any inconsistency between this document and
Luther’s previous actions or what Luther says in the other
documents; how this helps explain the successes and failures
of Lutheranism.

In my preceding pamphlet [on the “Twelve Articles”]
I had no occasion to condemn the peasants, because
they promised to yield to law and better instruction, as

- From James Harvey Robinson, ed., Readings in European
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Christ also demands (Matt. vii. I). But before I can turn
around, they go out and appeal to force, in spite of their
promises, and rob and pillage and act like mad dogs.
From this it is quite apparent what they had in their false
minds, and that what they put forth under the name of
the gospel in the “Twelve Articles” was all vain pretense.
In short, they practice mere devil's work, and it is the
arch-devil himself who reigns at Mithlhausen, indulging
in nothing but robbery, murder, and bloodshed; as
Christ says of the devil in John viii. 44, “he was a mur-
derer from the beginning.” Since, therefore, those peas-
ants and miserable wretches allow themselves to be led
astray and act differently from what they declared, 1
likewise must write differently concerning them; and
first bring their sins before their eyes, as God commands
(Isa. lviii. I; Ezek. ii. 7), whether perchance some of
them may come to their senses; and, further, I would in-
struct those in authority how to conduct themselves in
this matter.

With threefold horrible sins against God and men
have these peasants loaded themselves, for which they
have deserved a manifold death of body and soul.

First, they have sworn to their true and gracious
rulers to be submissive and obedient, in accord with
God’s command (Matt. xxii. 21), “Render therefore
unto Caesar the things which are Caesar’s,” and (Rom.
xiii. 1), “Let every soul be subject unto the higher
powers.” But since they have deliberately and sacrile-
giously abandoned their obedience, and in addition
have dared to oppose their lords, they have thereby
forfeited body and soul, as perfidious, perjured, lying,
disobedient wretches and scoundrels are wont to do.
Wherefore St. Paul judges them, saying (Rom. xiii. 2),
“And they that resist shall receive to themselves damna-
tion.” The peasants will incur this sentence, sooner or
later; for God wills that fidelity and allegiance shall be
sacredly kept.

Second, they cause uproar and sacrilegiously rob
and pillage monasteries and castles that do not belong
to them, for which, like public highwaymen and murderers,
they deserve the twofold death of body and soul. It is
right and lawful to slay at the first opportunity a rebel-
lious person, who is known as such, for he is already
under God’s and the emperor’s ban. Every man is at
once judge and executioner of a public rebel; just as,
when a fire starts, he who can extinguish it first is the
best fellow. Rebellion is not simply vile murder, but is
like a great fire that kindles and devastates a countryj; it
fills the land with murder and bloodshed, makes
widows and orphans, and destroys everything, like the
reatest calamity. Therefore, whosoever can, should
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Just as one must slay a mad dog, so, if you do not fight
the rebels, they will fight you, and the whole country
with you.

Third, they cloak their frightful and revolting sins
with the gospel, call themselves Christian brethren,
swear allegiance, and compel people to join them in
such abominations. Thereby they become the greatest
blasphemers and violators of God’s holy name, and serve
and honor the devil under the semblance of the gospel,
50 that they have ten times deserved death of body and
soul, for never have I heard of uglier sins. And I believe
also that the devil foresees the judgment day, that he un-
dertakes such an unheard-of measure; as if he said, “It is
the last and therefore it shall be the worst; I'll stir up the
dregs and knock the very bottom out.” May the Lord re-
strain him! Lo, how mighty a prince is the devil, how he
holds the world in his hands and can put it to confusion:
who else could so soon capture so many thousands of
peasants, lead them astray, blind and deceive them, stir
them to revolt, and make them the willing executioners
of his malice. . . .

And should the peasants prevail (which God for-
bid!),—for all things are possible to God, and we know
not but that he is preparing for the judgment day, which
cannot be far distant, and may purpose to destroy, by
means of the devil, all order and authority and throw the
world into wild chaos,—vet surely they who are found,
sword in hand, shall perish in the wreck with clear con-
sciences, leaving to the devil the kingdom of this world
and receiving instead the eternal kingdom. For we are
come upon such strange times that a prince may more
easily win heaven by the shedding of blood than others
by prayers.

%d primarily to major portions
Leadership of the expanding
s of Europe fell to John

dynamism and remaine
of Germany and Scandin,
Protestant movement ]

Calvin (1509-15

Source: John Calvin, Institutes of the Christian Refigion, vol. Il, trans.
Henry Beveridge (Edinburgh, Great Britain: Calvin Translation Society,
1845), pp. 529, 534, 540.
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vernment there in the 1540s. While agreeing with mgfst of
A\ doctrines of Lutheranism, Calvin stressed the noffon of
preXestination. This is illustrated in the following excegbt from
the Mstitutes of the Christian Religion (1536)fCalvin’s
rigoroly logical masterpiece, which systematig ly estab-
lishes aNl explains the Calvinist Christian theolgy. Here, he
stresses tIR importance of justification by faithffind calling—
striving to e a good life doing that which onefhas been called
upon by Go} to do—as evidence that one ffas already been
elected by Go&for salvation.

CONSIDER: Calvinism avoids thgldanger of passivity
and resignation thalquight be implied in gfhis conception of pre-
destination; how thesdiews compare ith Luther’s views on
free will and good worly why this dofftrine would be threat-

ening to Catholicism.

The covenant of life is n pregthed equally to all, and
among those to whom it 1\ pgfached, does not always
his diversity displays the
unsearchable depth of the digine judgment, and is with-
out doubt subordinate to Ggl\ purpose of eternal elec-

meet with the same receptio

tion. But if it is plainly owing to 8ge mere pleasure of God
that salvation is spontangpusly §fered to some, while
others have no access to #f, great Rd difficult questions
immediately arise, quesfions whicq are inexplicable,
when just views are not Entertained &ncerning election
and predestination. . . .

By predestination wf mean the eterr§l decree of God,
by which he determingd with himself whever he wished
to happen with regarfl to every man. All §re not created
on equal terms, but fome are preordained Yp eternal life,
others to eternal dffmnation; and, accordifgly, as each
has been created fr one or other of these &ds, we say
that he has been ghedestinated to life or to ddath. . ..

We say, then, ghat Scripture clearly proves§his much,
that God by higleternal and immutable courfel deter-
mined once forfall those whom it was his ple§sure one
day to admit tqfsalvation, and those whom, on fhe other
hand, it was Wis pleasure to doom to destructon. We
maintain thaf this counsel, as regards the efect, is
founded on his free mercy, without any respect to uman
worth, whild those whom he dooms to destructidp are
excluded frgfm access to life by a just and blameles§ but
at the samg time incomprehensible judgment. In rdard
to the eleflt, we regard calling as the evidence of ec-
tion, and fustification as another symbol of its manifesga-
tion, unffl it is fully accomplished by the attainment '
olory. Bt as the Lord seals his elect by calling and
justificftion, so by excluding the reprobate either from
the kfowledge of his name or the sanctification of his
Spiritf he by these marks in a manner discloses the judg-
mend which awaits them. [ will here omit many of the
fictdbns which foolish men have devised to overthrow
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Euan Cameron

Historians usually agree that the Reformation comprised the
general religious transformations in Europe during the six-
teenth century. However, they often disagree on what exactly
was at the core of the Reformation. In the following selection
Euan Cameron argues that the essence of the Reformation
was a combination of religious reformers’ protests and lay-
men’s political ambitions.

CONSIDER: How the protests by churchmen and scholars
combined with the ambitions of politically active laymen to be-
come the essence of the Reformation; what this interpretation
implies about the causes for the Reformation.

The Reformation, the movement which divided Euro-
pean Christianity into catholic and protestant traditions,
is unique. No other movement of religious protest or
reform since antiquity has been so widespread or lasting
i its effects, so deep and searching in its criticism of
received wisdom, so destructive in what it abolished or so
fertile in what it created. . ..

The European Reformation was not a simple revolu-
tion, a protest movement with a single leader, a defined
set of objectives, or a coherent organization. Yet neither
was it a floppy or fragmented mess of anarchic or con-
tradictory ambitions. It was a series of parallel move-
ments; within each of which various sorts of people with
differing perspectives for a crucial period in history
combined forces to pursue objectives which they only
partly understood.

First of all, the Reformation was a protest by church-
men and scholars, privileged classes in medieval society,
against their own superiors. Those superiors, the Roman
papacy and its agents, had attacked the teachings of a few
sincere, respected academic churchmen which had
seemed to threaten the prestige and privilege of clergy
and papacy. Martin Luther, the first of those protesting
clerics, had attacked “the Pope’s crown and the monks’
bellies,” and they had fought back, to defend their
status. The protesting churchmen—the “reformers”—
responded to the Roman counter-attack not by silence or

furtive opposition, but by publicly denouncing their ac-
cusers in print. Not only that: they developed their
teachings to make their protest more coherent, and to
justify their disobedience.

Then the most surprising thing of all, in the context
of medieval lay people’s usual response to religious dis-
sent, took place. Politically active laymen, not (at first)
political rulers with axes to orind, but rather ordinary,

moderately prosperous householders, took up the re-
formers’ protests, identified them (perhaps mistakenly)
as their own, and pressed them upon their governors.
This blending and coalition—of reformers’ protests and
laymen’s political ambitions—is the essence of the Re-
formation. It turned the reformers’ movement into a
new form of religious dissent: it became not a “schism,”
in which a section of the catholic Church rose in politi-
cal revolt against authority, without altering beliefs or
practices; nor yet a “heresy,” whereby a few people devi-
ated from official belief or worship, but without respect,
power, or authority. Rather it promoted a new pattern of
worship and belief, publicly preached and acknowl-
edged, which also formed the basis of new religious
institutions for all of society, within the whole commu-
nity, region, or nation concerned.

A Political Interpretation
of the Reformation
G. R. Elton

In more recent times the religious interpretation of the Refor-
mation has been challenged by political historians. This view is
illustrated by the following selection from the highly authorita-
tive New Cambridge Modern History. Here, G. R. Elton of
Cambridge argues that while spiritual and other factors are
relevant, primary importance for explaining why the Reforma-
tion did or did not take hold rests with political history.

CONSIDER: How Elton supports his argument; the ways in
which Cameron might refute this interpretation.

The desire for spiritual nourishment was great in many
parts of Europe, and movements of thought which gave
intellectual content to what in so many ways was an in-
choate search for God have their own dignity. Neither
of these, however, comes first in explaining why the Ref-
ormation took root here and vanished there—why, in
fact, this complex of antipapal “heresies” led to a per-
manent division within the Church that had looked to
Rome. This particular place is occupied by politics and

Source: From G. R. Elton, ed., The New Cambridge Modern History,
vol. . The Reformation (Cambridge, England: Cambridge University
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the play of secular ambitions. In short, the Reformation
maintained itself wherever the lay power (prince or
magistrates) favoured it; it could not survive where the
authorities decided to suppress it. Scandinavia, the
German principalities, Geneva, in its own peculiar way
also England, demonstrate the first; Spain, Italy, the
Habsburg lands in the east, and also (though not as yet
conclusively) France, the second. The famous phrase
behind the settlement of 1555—cuius regio eius religio—
was a practical commonplace long before anyone put it
into words. For this was the age of uniformity, an age
which held at all times and everywhere that one politi-
cal unit could not comprehend within itself two forms
of belief or worship.

The tenet rested on simple fact: as long as member-
ship of a secular polity involved membership of an eccle-
siastical organisation, religious dissent stood equal to
political disaffection and even treason. Hence govern-
ments enforced uniformity, and hence the religion of the
ruler was that of his country. England provided the ex-
treme example of this doctrine in action, with its rapid
official switches from Henrician Catholicism without the
pope, through Edwardian Protestantism on the Swiss
model and Marian papalism, to Elizabethan Protes-
cantism of a more specifically English brand. But other
countries fared similarly. Nor need this cause distress or
annoyed disbelief. Princes and governments, nO MOre
than the governed, do not act from unmixed motives,
and to ignore the spiritual factor in the conversion of at
least some princes is as false as to see nothing but purity
in the desires of the populace. The Reformation was suc-
cessful beyond the dreams of earlier, potentially similar,
movements not so much because (as the phrase goes) the
time was ripe for it, but rather because it found favour
with the secular arm. Desire for Church lands, resistance
to imperial and papal claims, the ambition to create self-
contained and independent states, all played their part in
this, but so quite often did a genuine attachment to the
teachings of the reformers.

rch during the sixteenth century
the history of the Protestant Refor-
( e terminology used, from
“Catholic reforyp# ' ion,” and “Catholic re-
vival” to “Cgéinter Reformation” reflect im,
fterpretations of that history. The huP
& the extent to which reform and revival in the

Source: John C. Olin, “The Catholic Reformation,” in The Meaning of
the Renaissance and Reformation, ed. Richard L. DeMolen (Boston:
Houghton Mifftin Co., 1974), pp. 268, 289-290.
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Church was a reaction to the Protestant Reformation or a [ d-
\:: of forces independent of the Protestant Reformation. the
flowing selection John C. Olin, a historian specializingfin Ref-
or\ation studies, addresses this issue and analyzes thefhature of
Caoolic reform during the sixteenth century.

CoNemer: For Olin, the problems in labejfng Catholic
reforn\ the Counter Reformation; what the infher unity and
cohereXce of the Catholic reform movement ygis.

Catholi} reform in all its manifestatiogff, potential and
actual, vas profoundly influenced by thff crisis and subse-
quent schism that developed after 15f7. It did not sud-
denly arisk then, but it was given neyf urgency, as well as
a new setthg and a new dimension, by the problems that
Protestantiym posed. What had
would have§emained, a matter §
within the cdnfines of religious
tion became a¥o a defense of ¢

been, and probably
renewal and reform
d ecclesiastical tradi-
it tradition and a strug-
gle to maintaing nd restore it. 4 very complex pattern of
Catholic activity unfolded urgfier the shock of religious
revolt and disrultion. It canglot satisfactorily be labeled
the Counter Refprmation, gor the term is toO narrow
and misleading. Tere was [.deed a reaction to Protes-
tantism, but this fa§tor, as fmportant as it is, neither sub-
sumes every facet offCathgflic life in the sixteenth century
nor adequately expl®ns ghe source and character of the
Catholic revival.

Our initial task, tigh, is to break through the con-
ventional stereotype Protestant Reformation and
Catholic Counter Refprjpation to view Catholic reform
in a more compreheffisi and objective way. This will
entail considerationfof tHg reaction to schism and the
advance of Protestfintism,gout this subject can neither
serve as a point of fleparturqnor be allowed to usurp the
stage. The survi [l of CatRolicism and its continued
growth suggest other perspgctive, as do the lives and
devotion of so nffany of the mdyt important Catholic fig-
ures of this tinge. Indeed, if hAreal significance of the
Catholic Refogmation must be fownd in its saints, as has
recently bee -emarked, then empgasis on schism, con-
troversy, angf the more secular refl§es of ecclesiastical
man may befslightly misplaced.

Ao~

in the Catholic
svonarola and

ent. The first
and thf most obvious was the widespreadqawareness of
the nfled for reform and the serious eff§ts made to

Certaiff basic lineaments stand ou
reform nfovement, from the days of
Yimenef to the close of the Council of

achicfle it. This movement was in the beg
tered and disparate, a matter of individual irfiative and
endlavor rather than a coordinated progralg affecting

ning scat-

ample of
to 1517.

thellchurch as a whole. Ximenes is the major
an pcclesiastical or institutional reformer prio



jgmunity from civil taxation and criminal jurisdicgon;
noWresident benefices; papal excommunication afd in-
terd\t; canon law; papal and episcopal territo
ernm®t; and the traditional scholastic ed

1 gov-
ation of
clergy. Modern scholars may argue over thgfdegree to
which su§h changes in the official framewogk of religion
connoted \ctual changes in personal beligf and habits.
Few, howev¥, can doubt that the likelihgbd of personal
change increXsed with the incorporatigh of Protestant
reforms in th&laws and institutiongfof the sixteenth
century. As hisfprians write the sgfial history of the
Reformation, [ su§pect they will disgbver that such trans-
formations in the ¥eligious landscgbe had a profound, if
often indirect, culti§al impact.

While the Reform§tion influghced the balance of po-
litical power both locally and igfternationally, it was not a
political revolution in the acfepted sense of the term; a
major reordering of tradi§ogfal social and political groups
did not result, although tffditional enemies often ended
up in different religious cfityps and the higher clergy was
displaced as a political flite§The larger social impact of
the Reformation lay rgfher in\jts effectively displacing so
many of the beliefs, fractices fgnd institutions that had
organized daily life ghd given it §ecurity and meaning for
the greater part of f millennium. Yere the reformers con-
tinued late medjfval efforts to fmplify religious, and
enhance secularflife. If scholars of p§pular religion in Ref-
ormation Englgnd are correct, Proteant success against
medieval religlon actually brought neland more terrible
superstitiongfto the surface. By destroyRg the traditional
ritual framg@work for dealing with dailf§misfortune and
worry, thefReformation left those who cdyld not find so-
lace in itymessage—and there were many
than befbre, and especially after its leaders §pught by co-
ercion fvhat they discovered could not be gafged by per-
suasigh alone. Protestant “disenchantment” ofghe world
in thf way encouraged new interest in witchcra¥ and the
occfllt, as the religious heart and mind, denied &g outlet
in fraditional sacramental magic and pilgrimag§piety,
cgnpensated for new Protestant sobriety and simpicity
W embracing superstitions even more socially disrup§ye

an the religious practices set aside by the Reformatio.

more anxious

.

n in the Reformation

yn J. Boxer and Jean H. Quataert

The great figures of the Reformation were men, and tradition-
ally focus has been on their struggles and their doctrines. In
recent years scholars have questioned what role women

Source: Excerpted from Connecting Spheres: Women in the Western
World, 1500 to the Present, edited by Marilyn J. Boxer and Jean H.
Quataert. © 1987 by Oxford University Press, Inc.
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played in the Reformation and whether the Reformation ben-
efited women socially or in any aspect of public life. These
questions are addressed by Marilyn J. Boxer and Jean H.
Quataert, both specializing in women'’s studies, in the follow-
ing excerpt from their book Connecting Spheres.

CONSIDER: Ways women helped spread the Reformation;
why the Reformation did not greatly change women’s place in
society.

Defying stereotypes, women in good measure also were
instrumental in spreading the ideas of the religious Re-
formation to the communities, towns, and provinces of
Europe after 1517. In their roles as spouses and mothers
they were often the ones to bring the early reform ideas
to the families of Europe’s aristocracy and to those of the
common people in urban centers as well. The British the-
ologian Richard Hooker (c. 1553-1600) typically ex-
plained the prominence of women in reform movements
by reference to their “nature,” to the “eagerness of their
affection,” not to their intelligence or ability to make
conscious choices. Similarly, Catholic polemicists used
notions about women’s immature and frail “nature” to
discredit Protestantism.

The important role played by women in the sixteenth-
century Reformation should not surprise us, for they had
been equally significant in supporting earlier heresies
that challenged the established order and at times the
gender hierarchy, too. Many medieval anticlerical move-
ments that extolled the virtues of lay men praised lay
women as well. . ..

Since the message of the Reformation, like that of the
earlier religious movements, meant a loosening of hier-
archies, it had a particular appeal to women. By stressing
the individual’s personal relationship with God and his or
her own responsibility for behavior, it affirmed the ability
of each to find truth by reading the original Scriptures.
Thus, it offered a greater role for lay participation by
women, as well as men, than was possible in Roman
Catholicism. . . .

[Nevertheless,] the Reformation did not markedly
transform women’s place in society, and the reformers
had never intended to do so. To be sure, they called on
men and women to read the Bible and participate in reli-
gious ceremonies together. But Bible-reading reinforced
the Pauline view of woman as weak-minded and sinful.
When such practice took a more radical turn in the di-
rection of lay prophesy, as occurred in some Reform
churches southwest of Paris, or in the coming together of
women to discuss “unchristian pieces” as was recorded in
Zwickau, reformers—Lutheran and Calvin alike—pulled
back in horror. The radical or Anabaptist brand of reform
generally offered women a more active role in religious
life than did Lutheranism, even allowing them to preach.
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“Admonished to Christian righteousness” by more con-
servative Protestants, Anabaptists were charged with
holding that “marriage and whoredom are one and the
same thing.” The women were even accused of having
“dared to deny their husbands’ marital rights.” During an
interrogation one woman explained that “she was wed to
Christ and must therefore be chaste, for which she cited
the saying, that no one can serve two masters.”

The response of the magisterial Reformers was un-
equivocal. The equality of the Gospel was not to
overturn the inequalities of social rank or the hierarchies
of the sexual order. As the Frenchman Pierre Viret ex-
plained it in 1560, appealing to the old polarities again,
the Protestant elect were equal as Christians and
believers—as man and woman, master and servant, free
and serf. Further, while the Reformation thus failed to
elevate women’s status, it deprived them of the emotion-
ally sustaining presence of female imagery, of saints and
protectors who long had played a significant role at cru-
cial points in their life cycles. The Reformers rejected the
special powers of the saints and downplayed, for example,
Saints Margaret and Ann, who had been faithful and

succoring companions for women in childbirth and in
widowhood. With the rejection of Mary as well as the
saints, nuns, and abbesses, God the Father was more
firmly in place.

2=~ CHAPTER QUESTIONS

1. What were the most important differences between
Catholicism and Protestantism in the sixteenth
century? In what ways do these differences explain
the appeal of each faith and the causes of the
Reformation!

2. Considering the information in the preceding chap-
ter, how might the Reformation be related to some of
the intellectual and cultural developments of the
Renaissance!

3. In what ways would it be accurate to describe Luther
and his doctrines—and indeed the Reformation in
general—as more medieval and conservative than
humanistic and modern?




